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Date:  July 17, 2011 
Title:  To the Saints and Faithful Brothers in Christ – Position Matters 
Text:  Colossians 1:1-2 
Theme: The purpose of this passage is to provide the reader with some initial 

background material concerning the author, the audience and opening 
salutation. 

 
Introduction:  
Paul’s opening salutations are always impregnated with significance.  There is nothing 
unusual with the format.  Their structure is common to his era and culture.  The power of 
Paul’s salutation lies in their content.  How he says it is common; what he says is not.   
 
“Colossians is an example of great prose being addressed to a very little clan.  Colossae was a 
second-rate township, inferior to its (4:13) powerful neighbors Laodicea and Hierapolis; and 
the local church was of no importance in early Christianity.”1    Colossians is an epistle written 
to you and me.  No one is exempt from having to battle error. 
 
Although the following scenario written by New Testament scholar Daniel Wallace is rather 
lengthy it is well worth the read.   
 

While Paul was sitting in prison, contemplating his upcoming trial and potential work 
in the west, he began formulating some parting comments to make to the churches of 
Asia Minor. As he dialogued with his amanuensis over its contents, a rough draft of 
Ephesians was probably put together in outline form. The amanuensis then began to fill 
in the details. 
 
Then, startling news from the east came: there was a new heresy in Colossae which was 
infecting the church there. At about the same time, Onesimus appeared before Paul 
with his confession of abandoning and robbing his owner, Philemon. 
 
At this juncture, Paul decided several things: (1) write to the Colossians with 
appropriate warnings, though taking the material mostly from a letter which already 
addressed some of the very same issues in a larger perspective; (2) write to Philemon, 
urging him to take Onesimus back, as a freeman—and even to prepare a room for the 
apostle himself; (3) finish the letter to all the churches in Asia Minor and have it sent 
with the other two letters. 
 
If this reconstruction is correct, it fits several pieces of the puzzle: (1) the reason 
Ephesians looks so much like Colossians is because one letter was intentionally used as 
the basis for the other, with some necessary modifications made to fit the occasion. (2) 
The reason Ephesians does not look like the rest of Paul’s letters (except Colossians) in 
style or vocabulary is because (in part) it was done as a contemplative piece, originally 
intending to be something of a swan song, summing up Paul’s theology for the 
churches in Asia. (3) Since Colossians is an occasional letter, written with some urgency, 
the only way for a contemplative letter like Ephesians to have been sent at the same 
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time is for Ephesians to have been written (at least in draft form) prior to Colossians. (4) 
When Paul learned of the new influx of heresy he changed his plans of going westward 
and decided to visit Asia one more time. This would not alter the fact that Ephesians 
was intended to be a reflective summary of his theology, but the initial occasion for the 
writing of Ephesians was a short-lived one which evaporated with news from 
Colossae.2   
 

Do you ever tell yourself, “Who am I to be telling someone that what they believe is wrong?”  
Have we ever identified ourselves as a man or woman of God or a slave of Jesus Christ?  Do 
you ever lose your identity as a Christian?  Do you ever wonder if what you are doing is God’s 
will?  Have you ever doubted your own holiness or your own ability to persevere to the end?  
Have you ever grappled for the peace of God but only found turmoil and confusion?  
Interestingly enough in the opening salutation of Paul’s letter to the Colossians these thoughts 
are expressed in declarative sentences.  Let us take a walk through this short passage and note 
his opening remarks to the Colossians. 
 
THE BIG PICTURE: 
First, why did Paul write?   
 
“The letters were written to congregations or individuals in response to specific circumstances 
or problems and therefore emphasize or apply specific aspects of gospel principles in response 
to the original situation.”3  
 
Apparently, the church had been established eight years prior by Epaphras a citizen of Colosse 
and a convert of Paul’s.  Since then error had begun to creep into the Church and Epaphras 
needed Paul’s assistance in the combating of the false teachers.  I think you will see that we 
have much of this false teaching present in today’s church (2:8, 16-18).  Most would agree that 
the error is pre-Gnostic.  However, the threat against the truth is real and foreboding.  Certain 
aspects of this error appear to be 1) Ceremonialism / Legalism (what you do merits favor with 
God  [2:16], 2) Experientialism (what you have seen merits favor with God [2:18], 3) Asceticism 
(what you do not do merits favor with God [2:20-22]), 4) Exclusivism (who you are merits 
favor with God [3:11]) and 5) Intellectualism (what you know merits favor with God).  In each 
of these errors, there is an attack against the sufficiency of Christ.  These “things” are not 
intrinsically wrong, but become wrong when they are viewed as a means of meriting favor 
with God.  By so insisting, Christ is robbed of His sufficiency. 
 
“Paul is here combating new opponents whose vocabulary he uses freely in his polemic.  
There are a number of words which do not occur elsewhere in Paul, including thirty-four 
words which do not appear elsewhere in the New Testament at all (hapax legomena).”4   
 
Paul’s “dominant aim is to restate the absolute adequacy of Jesus in relation to the world and 
to the church, to show how faith in Him requires no outside philosophy or esoteric cult in 
order to perfect itself, and to expose the absurdity of any mystical supplement to the Christian 
experience.”5   
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Second, from where did Paul write?  Apparently, Paul was writing from his first 
imprisonment in Rome.  From this imprisonment, he wrote the epistles of Philemon and 
Ephesians.  Tychicus and Onesimus were the bearers of the letter (Eph. 6:21-22; Col. 4:7-9; 
Philemon 12, 23, 24).  Apparently, while in prison Paul was visited by Epaphras who seeing 
Paul’s plight stayed with him to comfort and encourage (Philemon 23).  This necessitated the 
sending of the letter by other messengers.   
 
New Testament scholar Daniel Wallace concludes, “The traditional view that Paul was in 
Rome when he wrote Ephesians, Colossians, and Philemon, is still the most reasonable view.”6 
 
Third, when did Paul write?  Paul wrote around AD 61.   
 
“This letter was sent while Paul was in prison in Rome (59-61 CE). Since the apostle gives no 
indication that he will be released soon (contra Philippians), it is likely that this was written 
before the end of his imprisonment. Further, it is obvious that it was sent along with the letter 
to the Ephesians and the letter to Philemon. Once the occasion for the writing of Colossians/ 
Philemon is established, it can be reasonably supposed that all three letters were written 
sometime during the middle of Paul’s imprisonment—hence, c. 60 CE.” 
 
Fourth, how was the letter written?  Apparently, from 4:15, 16 it was to be shared with the 
other churches in the other cities.  This type of letter is called an encyclical letter.  
 
The Storyline: 
The seed promise is fulfilled; the picture provided is completed.  From the head comes the 
body.  Colossians speaks to the body of Jesus Christ geographically defined in the city of 
Colossae. 
 
The Problem: 

Colossians was written explicitly to combat the heresy that had arisen in Colossae and 
was threatening the life of the church. It was occasioned, as we have argued, by news 
brought by Epaphroditus. But rather than sending Epaphroditus back, a fresh courier, 
Tychicus, was dispatched. He took along with him Onesimus and, after visiting 
Ephesus and depositing Paul’s circular letter there, he went straight to Colossae. 
 
One of the difficulties in trying to reconstruct the heresy which plagued the Colossian 
church is that we only have Paul’s response to it; that is, we do not have a record of 
Epaphroditus’ report. The difficulty in determining what the heresy looked like is akin 
to listening to one half of a telephone conversation—or worse, reading someone else’s 
mail when that person is writing a response. Consequently, any reconstruction must be 
quite tentative—and for this reason to deny apostolic authorship on the basis of what 
the heresy must have looked like is going far beyond the data. 
 
In spite of this, we can see traces of several tenets of this heresy in Paul’s response: (1) a 
defective Christology, especially in denying his humanity (a docetic tendency) (cf. 2:9), 
but apparently not subscribing to his full deity either (cf. 1:15ff.); (2) its philosophic 
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character (“fullness,” “knowledge” etc. are terms which seem to be used in Colossians 
as buzz words—i.e., to reveal its nature) (cf. 1:19; 2:3); (3) its Jewishness, with an 
emphasis on circumcision (2:11; 3:11) and traditions (2:8); (4) its asceticism (2:21-23). 
 
All of these data suggest that “the heresy was of [a] syncretistic Jewish-Gnosticizing 
type.” From this it certainly cannot be concluded that the heresy was full-blown 
gnosticism, such as is found in the second century. Further, in light of its strong Jewish 
element (which is not surprising given the large Jewish population in the Lycus Valley), 
“it seems undeniable that the heresy in question is closer to Essenism than to developed 
second-century Gnosticism”—or, in the least, some form of Jewish asceticism wedded 
to Greek (Stoic?) philosophy.7  

 
The Holy Spirit is calling to us from this passage to consider three ideas. 
To Know: The Holy Spirit desires for us to know the sufficiency of Jesus Christ in this life 

and in the life to come. 
To Choose: The Holy Spirit desires for us to choose Him as your sufficiency and stop trying 

to earn His favor. 
To Feel: The Holy Spirit desires for us to feel the joy of resting in His person and work. 
 
Outline: 
 
1  Paul, an apostle of Jesus Christ by the will of God, and Timotheus our brother, 
2 To the saints and faithful brethren in Christ which are at Colosse: Grace be unto you, and 
peace, from God our Father (NASB) and the Lord Jesus Christ (KJV). 
 

I. The Author  (This answers the question, “From Whom” [v.1])  
 
All evidence points to Paul as the author (1:1, 23; 4:18) of this epistle. 
 

• What do we know of Paul? 

– Determined 

– Passionate 

– Selfless/focused 

– Church Planter 

– Mentor 

– Worked among the Gentiles 
 
Paul was relentless in his opposition to Christ, and then love for Christ and His Church.  I’ve 
often said how I believe Paul would have been a difficult person to work with when his dark 
side showed itself.  Yet his passion for Christ and His Church was unprecedented and 
admirable when working from His position in Christ. 
 
“He was also a Roman citizen—a fact that afforded him a privileged legal status with respect 
to laws, property, and governance.” 
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“Paul introduces himself to a Christian congregation that was not known to him personally 
(2:1) and which was founded through one of his colleagues – Epaphras – rather than by 
himself (1:4; 7-9).”8 
 
The renowned German scholar, Adolf Deissmann, once declared: “There is no single person 
since Nero’s days who has left such permanent marks on the souls of men as Paul the New 
Man.” He noted that the grand apostle of Christ, “rising from the mass of the insignificant 
many” is “still molding the world at the present moment” (1957, viii). 
 
F.F. Bruce stated that he had spent more time studying the works of Paul than any other writer 
of antiquity. He further commented that Paul’s epistles are more “richly rewarding” than that 
of any other writer—either ancient or modern (1977, 15). He observed as well that “no single 
event, apart from the Christ-event itself, has proved so determinant for the course of Christian 
history as the conversion and commissioning of Paul” (1977, 75). 
 
James Stalker, a close student of Paul, would write that the apostle was “one of the most 
influential teachers of mankind, multitudes in every century adopting from him their way of 
conceiving all the greatest objects of human concern” (Hastings 1926, 155). 
 
Even Lyman Abbott, a radically liberal scholar, conceded: “The literary history of the world 
furnishes no parallel to the influence exerted by the writings of Paul, except such as is afforded 
by the history of the Bible in which those writings are found” (1898, 1). 
 
In a little volume on church history, Jesse Lyman Hurlbut described Paul as a “tireless 
traveler,” “indomitable worker,” “church founder” [i.e., many local congregations], and 
“theologian” (1954, 35). He was all that and more. Aside from Christ himself, no other 
historical figure has been so benevolently imposing.9  
 

A. Paul 
 

1. His Commission (“an apostle”) 
 
The idea of an apostle is one who is sent forth as a delegate or messenger.  
 
“Neither Timothy nor Epaphras who first brought the gospel to Colossae, is accorded this title.  
Paul alone was the Colossians’ apostle.”10   
 

2. His Association (“of Jesus Christ”) 
 
The grammatical structure is significant.  “’Of Jesus Christ’ defines ‘apostle’ by attributing a 
quality or relationship to the noun which it modifies.”11    By noting the apostleship as “of 
Jesus Christ,” we define and identify.  
 

3. His Authorization (“by the will of God”) 
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“By” speaks of agency or the channel through which an action takes place.  Paul’s placement 
as an apostle of Jesus Christ was not of his own choosing.  He is such by Divine design.  The 
letter he writes and they receive is an official communication.  “As apostle he had authority to 
teach (cf. 1 Tim. 2:7) and to deal pastorally with congregations in his care (2 Cor. 13:10).”12  
 

Sir William Ramsay was a devout student of Paul. He traced the steps of the noble 
missionary throughout the ancient Mediterranean world, and today’s New Testament 
student is indebted to his research in numerous particulars. 

In assembling an approximate chronology of the apostle’s labor, Ramsay calculated that 
Paul was converted around A.D. 34, and likely was executed at Rome about A.D. 67. If this 
dating is fairly accurate, the apostle’s earthly life and labors spanned some thirty-three 
years. 

In the December 1956 issue of the National Geographic Magazine, there appeared an article, 
as I recall, under the title, “In the Steps of Paul.” The author or authors, who had done 
considerable research on Paul’s travels, estimated that his missionary endeavors consumed 
some twelve thousand miles, some by ship on the mighty Mediterranean Sea, and also 
across its “arms”—the Aegean and Adriatic Seas. In addition, hundreds of miles were 
traversed by land. He visited approximately fifty cities in his evangelistic endeavors 
(McRay 2003, 11). 

Yet within the thirteen epistles known to have been written by Paul, and penned over an 
era of maybe just under twenty years, there is no complaint of fatigue, no whimpering at 
the hardships, no disappointment expressed of having been “crucified with Christ,” or of 
wasted years, or lack of family, wealth, or fame—just adulation. There was the simple joy 
in serving his Lord, and for the blessed hope of life to come. Paul was a “stick-tight” who 
could not be budged from his resolute course. 13 

 
 B. Timothy 
 
What do we know of Timothy? 

– Mixed family (Acts 16:1). 

– A godly heritage of women (Acts 16:1). 

– Younger than Paul. 

– A disciple of Jesus and taught by Paul and a beloved son (1 Cor. 4:17; 1 Tim. 1:2, 18; 2 Tim. 
1:2). 

– A co-worker with Paul (Acts 17:15; 18:5; Rom. 16:21; Phil. 1:1). 

– Paul trusted Timothy’s judgment (1 Cor. 4:17; 16:10; Phil. 2:19; 1 Thess. 3:2, 6). 
 
Timothy is simply identified as “the brother.”  “Brother” does, however, identify him as part 
of a group and more specifically, their group.  He is one of them. 
 
The Greek language does not have an indefinite article.  It does, however, have a definite 
article whose function “is to point out an object or to draw attention to it.  Its most 
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fundamental function is to point out individual identity.”  (Dana and Mantey, p. 137).  Thus, 
Timothy is one of the brethren. 
 
Would to God all who serves have such a companion as Timothy?  Timothy is Paul’s legacy.  
Not only do we innately crave to leave a legacy, but we equally desire to be the legacy.  To 
have lineage, a history that is commendable. 

 
II. The Audience (This answers the question, “To Whom” [v. 2a])  

 
“Like Romans, this epistle was written to a church which the author only knew by hearsay.  
Paul had neither founded nor even visited (1:4, 7-9, 23; 2:1) the Christian community at 
Colosse.”14   
 
The phrase literally reads, “To the saints in Colosse and to faithful brethren in Christ.” 
 

A. Their Sanctification (“saints”)  
 
This is the common Greek word, “hagios.”  It is often used to describe the Holy Spirit, holy 
angels, a holy city (Matt. 4:5), a holy place (Matt. 24:15) as well as those who believe in God.  
Thus, those who believe are actually called, “the holy ones.”  Why are they called “holy?”  
They are holy because they partake of the divine character.  Notice Colossians 2:9, 10 as well as 
2 Peter 1:3, 4. 
 

3 “According as his divine power hath given unto us all things that pertain unto life and 
godliness, through the knowledge of him that hath called us to glory and virtue: 4 Whereby 
are given unto us exceeding great and precious promises: that by these ye might be 
partakers of the divine nature, having escaped the corruption that is in the world through 
lust” (2 Pet. 1:3, 4). 

 
Here is the question I would ask this text, “Are all the believers in Colosse ‘saints’?” 
 
The letter to the Colossian church begins with a startling statement, “To the saints and faithful 
brethren in Christ.”  Paul identifies the recipients of his letter as saints and faithful.  We must 
remember that Paul did not live in a global community.  He did not have modern technology 
with instant messaging, emailing, cable television, satellite dish, and radio.  Paul, in many 
ways, had no idea as to what was happening among his brothers and sisters in Christ at 
Colossae.  Paul did not believe the people to whom he wrote were perfect in their obedience.  
In fact, he writes to them because he heard of a theological problem within the believing 
community that needed correction.  He knew there were constant struggles, failures, 
confusion, and doubt.  Nonetheless, Paul looked past their checkered performance and noted 
their glorious position in Christ.  In his desire to make clear the meaning of the text Pastor 
Eugene Petersen translates our passage in the following manner. 
 

1 I, Paul, have been called and sent by Jesus, the Messiah, according to God's plan, along 
with my friend Sosthenes. 2 I send this letter to you in God's church at Corinth, 
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Christians cleaned up by Jesus and set apart for a God-filled life. I include in my 
greeting all who call out to Jesus, wherever they live. He's their Master as well as ours! 
(The Message) 

 
As such, he identifies his audience with two qualifiers:  They are saints and they are faithful.  
The word “saints” is the same word used to describe anything holy such as in “the Holy 
Spirit.”  It means, “To be blameless, sacred, and ceremonially clean, set apart.”  This is what 
the saints are in Christ.  Being a saint is not based on performance, but on position.   
 
“Christians are ‘saints’ because of the new relationship they have been brought into by God 
through Jesus Christ.  They are set apart for him and his service; as the people of his own 
possession they are the called and elect community the people of his own possession they are 
the called and elect community of the end-time: they are ‘God’s chosen ones, holy and 
beloved’ (3;12) whose lives are to be characterized by godly behavior.”15   
 
Paul identifies who he is and his companion.  By aligning himself as an apostle and with the 
will of God, he clearly establishes his position of oversight and the weight of influence.  He 
also speaks of his solidarity with his audience by speaking of what they have in common, 
“Timothy our brother.” 
 
What we should find compelling is what Paul says concerning his audience, “To the saints 
and faithful brethren in Christ.”  There are three notable identifiers in this short greeting.  
First, he identifies his audience as saints.  The word “saints” often translates as “holy”.  The 
idea speaks to something or someone who is set apart from common use and for religious 
service.  Modern language creates a selected subset within any culture that is able to qualify by 
the word “saints.”  Paul’s usage of this term is significantly different.  Without qualifier, apart 
from “in Christ,” he broadly identifies all those in the Colossian Church as “saints.”  How 
markedly different this is from common culture and usage.  Sainthood is not achieved by the 
work of man, but by the work of God.  It is the result of position in Christ, not the performance 
of man. 
 

B. Their Continuation (“faithful”) 
 
Again, would Paul call all of the believers in Colosse both “holy” and “faithful?”   
 
“The phrase ‘to the saints and believing brothers’ (note the fact that the definite article the is 
not repeated before the second noun) expresses one thought, for saints who are true to their 
calling are, of course, believing brothers, and that ‘in Christ,’ by virtue of union with him.”16  
 
He equally identifies his audience as being faithful.  Our faithfulness is based on God’s power, 
not our performance.  The Scriptural call to faithfulness flows from faithfulness not for 
faithfulness.  The believer will struggle to be faithful, only because he is faithful.  The struggle 
is because of what is true.   
 
We read this same thought in 1 Corinthians.  The people of Corinth are identified as a 



 

 

9 

struggling people.  They are marked by failure and disappointment.  Paul writes the letter to 
deal with specific sin issues within the family of God.  If the concerns in Colossae were 
theological, the ones in Corinth were moral.  Nonetheless, Paul opens the letter with the 
following identifier. 
 

 “To the church of God which is at Corinth, to those who have been sanctified in 
Christ Jesus, saints by calling, with all who in every place call on the name of our Lord 
Jesus Christ, their Lord and ours:  Grace to you and peace from God our Father and the 
Lord Jesus Christ.  I thank my God always concerning you for the grace of God which 
was given you in Christ Jesus, that in everything you were enriched in Him, in all 
speech and all knowledge, even as the testimony concerning Christ was confirmed in 
you, so that you are not lacking in any gift, awaiting eagerly the revelation of our Lord 
Jesus Christ, who will also confirm you to the end, blameless in the day of our Lord 
Jesus Christ.  God is faithful, through whom you were called into fellowship with 
His Son, Jesus Christ our Lord”  (1 Cor. 1:2-9). 

 
The second notable identifier is the word “faithful.”  Faithfulness is a term commonly used 
within the church to identify one’s behavior.  One will often hear the question, “Have you 
been faithful?”  Paul identifies all in the church of Colossae as faithful.  Paul was not aware of 
every believer’s behavior, but he was aware of each believer’s unique union with Christ and 
their position in Him.  His faithfulness enables His people to be identified as “faithful.”   
 
“Here it has the sense of ‘believing,’ of being Christian.  The Colossians have placed their 
wholehearted trust in Jesus as Son of God, Lord and Savior.”17   
 
Finally, Paul shows why the people of God can be called “saints and faithful brethren.”  Such 
titles are reserved only for those who are “in Christ.”  One’s “sainthood” and ongoing 
“faithful” are possible only because of who Jesus Christ is and what He has done and 
continues to do. 
 
Now let me preemptively speak to questions asked.  First, evangelicals do not see one’s 
sainthood as conditional.  Every evangelical recognizes the unconditional aspect of their 
sainthood.  If one’s sainthood is unconditional, then why do we make one’s faithfulness in the 
same verse conditional?   
 
Second, the idea of the unalterable nature of our sainthood and faithfulness does not negate 
the current struggle we have to “continue in the faith firmly established and steadfast” (Col. 
1:23).  However, as we will see Christian living is the natural and expected description for 
those who are “in Christ” and “in Him you have been made complete” (Col. 2:10).  Yet the 
struggle is not for position, but from position.  We are not working for approval, but from 
approval.  
 
To think we can add anything to the finished work of Jesus Christ is to participate in the 
assault of the errant that Paul addresses within the Book itself.   Such an assault can be equally 
made in our pursuit of justification as well as our sanctification.  The error found in Colossae 
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attacked the sufficiency of Jesus Christ and His work thus demoralizing the believer and 
placing them in bondage to fear, shame, and guilt.  Paul’s opening statement immediately 
establishes the power of His person and work by clearly identifying who His people are and 
what they can now enjoy.  May God guard us to maintain the singularity and purity of Jesus in 
everything from our beginning to our ending in living within the Story. 
 
I believe that all true believers are as holy as they will ever be and because of the abiding Holy 
Spirit will prove to be persevering in the faith.  Thus what we have in the statement “holy and 
faithful” is not a super set of believers but a description of all true believers. 
 
Let this truth wash over the people of God.  In the desire and struggle for personal holiness, let 
us not forget that we are working from holiness, not for holiness.  The people of God are saints 
and are faithful in Christ despite our failure.  This is what God determined would be the 
outcome of His Son’s person and work.  This is the embodiment of the Story.  He would secure 
for Himself a people who are both saints and faithful.  He neither stumbled nor stuttered.     
 
Such truth is to strengthen our resolve to remember that our victory over the temporal is 
rooted in the unchanging eternal Son of God.  Our despair will be real when we separate what 
we are in Christ from what we do.  We do not excuse failure or delight in the same, but what 
we do is “keep looking to Jesus who is both the author and finisher of our faith” (Heb. 12:2).   
 
Thus, I greet you as saints and the faithful.  I see in you, Him.  Continue to enjoy the reign of 
His grace.  Continue to understand all that He is for you and you are in Him.   
 
Do not give up, but rather continue to stand fast in the grace wherein He has set you free (Gal. 
5:1). 
 
I am working from the premise that Paul openly calls out his audience as “saints and faithful” 
because of the error in Colossae.  Some were making such titles conditional and Paul calls 
them out and openly identifies them for what they are in Christ.  Today, I do the same. 
 

C. Their Identification (“brothers”) 
 
D. Their Location 

 
1. Spiritually (“in Christ” 1:2,4,19,28; 2:5-10) 

 
We will examine this loaded phrase as the letter unfolds.  For the moment, 2:9, 10 will suffice.  
Dispensationally, never before was this statement a reality until the age of Grace. 
 

2. Physically (“at Colosse”) 
 
The city of Colossae was situated on a rocky ridge in the valley of the Upper Lycus, a tributary 
of the Meander, in the southern part of ancient Phrygia. 
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Colosse along with Hierapolis (17 miles away) and Laodicea (11 miles away) formed a triad of 
cities.  Their bond was formed by economic interaction (4:13).   
 

Colosse was once a mighty city, but by the time of Paul had been reduced to a small town.  
This was primarily due to the rerouting of a trade route away from the city. 
 

The Church in Colosse was probably Gentile (2:13; 1:21, 27), but there was also a large group of 
Jews within the city itself. 
 

Colosse was noted for its flourishing wool and weaving industry. 
 

The city was situated on a rocky ridge overlooking the valley of the Lycus River that ran 
through this mountainous district. 
 

III. The Greeting (v. 2b)  
 

A. The substance (“grace and peace”) 
 
The grace of God always precedes the peace of God and His peace is always the result of His 
grace. 
 
“God’s spontaneous, unmerited favor in action, his sovereign, freely bestowed loving-
kindness in operation, and its result, peace, that is, the assurance of reconciliation through the 
blood of the cross, true spiritual wholeness and prosperity, these two blessings (grace and 
peace) flowing down from ‘God our Father.’”18  
 
“Grace is a central theological concept that most clearly expresses Paul’s understanding of 
Christ’s work of salvation (cf. Rom. 3:23, 24).  The idea of gift (free and unearned) was at the 
heart of this world (cf. Eph. 2:8, 9).”19   
 
“[Peace] occurs ninety-one times in the NT, fifty-four of which occur in the Pauline corpus.  
The term can describe the content and goal of all Christian preaching.  The biblical concept of 
peace has to do with wholeness, particularly with reference to relationships.  When Paul prays 
for peace his request is that they may comprehend more fully the nature of that relationship of 
peace which God has established with them.”20   
 

B. The source (“from God our Father”) 
 
True grace and peace come only from the Father.  It is interesting to note the textual variant 
between the KJV and the NASB.  There are actually four variant readings.  The NASB sides 
with the Vaticanus whereas the KJV is represented by the Sinaiticus and Alexandrinus as well 
as the TR. 
 
Apart from the grace of God there will never be any peace with God or from God.  He alone 
heals all of our relationships, and until our relationship with God is healed, there can be no 
genuine peace in our lives. 
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Shepherding the Sheep: (What’s the NEXT STEP?) 
 

1. The complete sufficiency of Jesus Christ in His person and work swallows up fully the 
failure of man. 

2. His work manifested makes our work meaningless. 
3. Anything we do/teach that diminishes the person and work of Jesus Christ and elevates 

the person and work of humanity is of the devil and counter to the Story of God. 

• Your work as merit is an insult to the person and work of Jesus Christ. 

• Anything you do to earn what has been done is an affront to the Story of God. 
4. Jesus + Nothing = Everything 
5. Everything – Jesus = Nothing 
6. Error exists and needs confronting. 
7. Preach the sufficiency of Jesus Christ for every part of the Christ Life. 

• (i.e. justification, sanctification/perseverance, glorification) 
 

Acts 20:32 
“And now I commend you to God and to the word of His grace, which is able to build you up and to give 

you the inheritance among all those who are sanctified. [Amen]” 
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